2. The distribution of goods and lordship

in Indo-European
‘Givers of goods’ and Vedic vdsu sav'-,
Toch. B saswe ‘lord’, and Hittite assu suwe-

Timothy G. Barnes
University of Oxford

Abstract

In 1872, Theodor Benfey noticed the remarkable three-way parallel of
Vedic datd vdsu | vdsini and data vdsinam = Avestan vobungm dataro,
data vayhuugm = Greek dwtipeg / ddtop eédwv (Hom., Hes.), all ‘giver(s)
of good(s)/wealth’. This inherited phrase participates in a larger phrase-
ological system. The main focus of this paper is on the formula ‘set in
motion/supply the goods’, PIE *h.olesu- (~ *h.uolesu) seuh.-, which,
I argue, is reflected in: (1) the Hitt. phrase assu suwai (KUB 45.23 pas-
sim), which appears amongst a series of “Bitten fiir die Genesung und das
Wohlbefinden des Labarna”, (2) Vedic vdsini sar- ‘set in motion, sup-
ply the goods’, and (3) Toch. B saswe ‘lord’ < *su-su-on- < *h.su-sub,-+.
Further, the use of the verb *seub, in this phrase must in turn be related
to its appearance in several terms for ‘lord, chief, authority’ in Indo-
Iranian: Ved. svamin- (TB+) ‘lord’ << *suaH-mi-, siri- ‘Opferherr, Herr,
Schirmherr’ < *suh,-ri-; Proto-Iranian *hbuaH-iah- (: Bactr. youayo etc.),
*huaH-ista- (: Avestan huuoista- ‘best; eldest’, Khot. hvdsta- ‘best, chief,
master’, Sogd. xwystr ‘superior, chief’, Ossetic Dig. xesteer, Ir. xisteer etc.).

1. Introduction

In 1872, Theodor Benfey (1809-1881) discovered a remarkable
three-way phraseological parallel: Vedic datd vdsu | vdsini and data
vdsunam = Avestan vobhungm dataro, data vanhuugm = Greek Swtipeg/
datop €édwv (Homer, Hesiod), all meaning ‘giver(s) of good(s)’ (Benfey
1872: 57 n. 58). Benfey’s equation is well-known in the literature on
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“Indogermanische Dichtersprache” (e.g. Schmitt 1967: 142-148), and is
also noteworthy, on the Greek side, as the likely vehicle for the preser-
vation of the lexical archaism seen in édwv (Hoffmann 1976: 593-604;
Nussbaum 1998: 130-145; Nussbaum 2014; and below, §3). The aim of
the present contribution is to show how this ‘giver of goods’ formula is
embedded in a larger phraseological system, both synchronically within
Vedic, and diachronically, reaching back into the proto-language. First,
the status of the formula within Vedic is assessed. This discussion will
then allow us to focus on a second, related formula (represented in Vedic
by the phrase vdsini sav’- ‘impel, set in motion the goods’), and with
reflexes, both direct and indirect, in Iranian, Tocharian, and Hittite.!

Part I. Givers of goods

2. ‘Givers of goods’ in Vedic

First, I show that the Vedic phrase (which appears in two variants, the
barytone type data vdsu / vdsini and the oxytone datd vdsinam)? forms
part of a larger synchronic system within the Rgveda (RV). This system
has two dimensions. First, what are the other things of which a god
may be a ‘giver’ (§2.1)? Second, with what other verbs do vdsu, vdsini
(along with those parallel other things) appear as direct object (§2.2)?
This second topic will, in turn, form the springboard for Part II, the
investigation of the formula vds#ni sav'- ‘impel, set in motion the goods’
and its Indo-European background.

2.1. ‘Giver of X’

2.1.1. Barytone datar- c. acc. objecti

There are three examples in the Rgveda of barytone datar- with vdsu
‘good(s), wealth’ as direct object.? The barytone nomen agentis is generally

! I plan to treat the same material in greater detail in a chapter of my monograph
on Indo-European poetics, currently in preparation. I hereby thank the organizers
of the Indo-European Interfaces conference, from which this volume is drawn, for
allowing me the opportunity to present these ideas on that occasion.

2 On these types, see Tichy’s monographic treatment of 1995, and the brief
indications at the relevant points infra, §2.1.1, §2.1.2.

3 N.b. the surface form vdsu is ambiguous between the regular neuter singular and
the variant form of the inherited plural (i.e., with ending -u for -), when there is no
adjective to disambiguate (AiGr III: 161 (§80), with references to earlier discussions).
Since the short vowel variant is prevalent at pada end, it is possible that this
originated in the phenomenon of laryngeal loss in pausa (see Jeon 2001: 87-89).
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held to designate a habitual agent (tacchilam, per Panini 3.2.135)* — see
for example Tichy’s treatment (1995: passim) — but a proper assessment
of this view cannot be undertaken within the compass of the present
contribution. In all three instances the epithet is applied to Indra. In
6.23.3 the recipient is the stuvant- ‘praiser’, in 7.20.2 it is the dasvars-
‘offerer, pious man’, and in 10.55.6 there is no overt recipient:

pata sutdm indro astu sémam pranenir ugré jaritaram iti
kdrtd virdya siisvaya ulokdm datd vdsu stuvaté kirdye cit (RV 6.23.3)

‘Let Indra be the drinker of the pressed soma, the mighty one ever leading
the singer forward with his help, / the maker of the wide space for the hero
(and) the soma-presser, the giver of goods to his praiser, even a feeble one™

hanta vrtram indrab susuvanah pravin nii viré jaritaram uti
kadrta suddase dha va ulokdm data vdsu muihur a dasiise bhit (7.20.2)

‘The smasher of Vrtra, Indra, swollen with strength-the hero has now aided
the singer with help. / The maker of the wide space for Sudas, certainly that
too! — in an instant he has become the giver of goods to the pious man.’

Sakmana $ak6 arundh suparnd a y6 mabdb sirab sanad dnilah
ydc cikéta satydm it tan nd mogham vdsu sparhdm utd jétotd datd (10.55.6)

‘Through his power he is the powerful, ruddy eagle, who, as the nestless
champion from of old, (has power) over the great. / What he perceives, that
is truly real, not false. He is both the winner and the giver of the eagerly
sought good.’

These three instances cannot, in turn, be separated from the instances
of barytone datar- with other direct objects in the same semantic sphere
(cf. Tichy 1995: 263). In order not to overburden the discussion of
the material, I include the full exemplification in an appendix. (It is
noteworthy that in a number of these passages — as indeed in the three
passages just quoted — the tar-agent nouns, being stylistically marked,
tend to cluster together.)®

4 The whole sutra, to be sure, distinguishes three different, but related, uses:
tacchila-taddharma-tatsadbukarisu ‘having that (action) as his habit, duty or special
skill’.

5 The RV translations of Jamison-Brereton are given throughout.

¢ This is also the case in Avestan: cf., e.g., the sequence spasta ngma abmi, vita
ngma abmi, data ngma abmi, pata ngma abmi, Orata ngma abmi, Inata ngma ahmi,
Znoista ngma abmi (Yt. 1.13).
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Barytone datar- is found with the following accusative objects:

e with radbas- ‘bounty’: data radha stuvaté (2.22.3, said of
Indra), data radbamsi sumbhati (1.22.8, said of Savitar)

o with maghd- ‘gift, bounty, offering’: data yé vinita maghdm
(3.13.3, said of Agni), data maghani maghdva suradhab
(4.17.8, said of Indra)

o with ukthya- (sc. vdsu) ‘praiseworthy (good)’: data jaritrd
ukthyam (8.66.2, said of Indra)

2.1.2. Oxytone datar- c. gen. objecti

The oxytone stem datdr- is found with a similar range of genitive objects
as its barytone counterpart. Agents of this type have various non-
general functions expressing ability, actuality and the like; Tichy speaks
of a ‘situative Funktion’ (Tichy 1995: 378 and elsewhere). As already
indicated, these distinctions of meaning are worth further study in their
own right but for the purposes of this study such an investigation is not
a pressing concern.

A single example of oxytone datdr- with genitive object vdsinam is
found, again said of Indra, and with the recipient of the gift specified
by the 1pl. enclitic pronoun:

Y6 no ddta vasanam indram tam hiimabe vayim
vidma by asya sumatim ndviyasim gaméma gémati vrajé (8.51.5)

‘He who is the giver of goods to us, that Indra we invoke, / for we know his
ever newer favor. Might we go to a pen full of cattle.’

Further, the oxytone form appears frequently with other direct objects
in the same semantic sphere (cf. Tichy 1995: 193):

o with radbas-: tvam data prathamé radbasam asy (8.90.2, said
of Indra)

o with bhiiri- ‘much, plenty’: bhitrer datdram sdtpatim grnise
(2.33.12, said of Rudra)

o with rayi- ‘wealth’: indro rayé visvivarasya datd (6.23.10, said
of Indra)

e with rayi- and is- ‘refreshment, invigoration’: tvam hi satydm
adrivo vidma dataram isam | vidmad dataram rayinam (8.46.2,
said of Indra)
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o with vajd- ‘prize’: indro vdjasya sthdvirasya datd (6.37.5,
said of Indra); datd vajasya gématab (5.23.2, said of
Agni); sd vajasya sravasyasya datd (8.96.20, said of Indra),
indra in no mahanam datd vajanam (8.92.3, said of
Indra)

o with datrd- ‘gift’: dsi bhdgo dsi datrdsya datd (9.97.55, said of
Soma)

Given the complete parallelism of the expressions involving vdsu /
vdsuni with those involving the related and, in most cases, more
specific material prosperity terms (radhas-, maghd-, etc.), one might
suggest that vdsu / vdsini represents the general term encompassing all
such items. In what follows, let us refer to vdsu / vdsuni as ‘the good(s)’
and the set of material prosperity terms encompassed thereby as ‘specific
goods’.

2.2.VERB ‘the good(s)’/ ‘specific goods’
The second point to make about the synchronic system within Vedic

is that ‘give’ is interchangeable with a number of other semantically
similar verbs.

2.2.1. Semantically similar verbs exchangeable with ‘give’

The formulaic template VERB ‘the good(s)’ is attested with a number
of different verbs with similar semantics to ‘give’ filling the VERB slot.
A selection of examples:

ay-* ‘set in motion’ (6.5.3cd dta inosi vidhaté cikitvo vy anusdg
jatavedo vdsiuni)

day- ‘distribute’ (6.30.1¢ ¢ko ajuryé dayate vdsuni, etc.)

dhav'- “set in motion’ (3.45.4cd dbanubindra samparanam
vdsu)

dha- “place, establish’ (6.7.3¢d vaisvanara tvim asmasu dhbebi
vdsuni rajan sprhayayyani, etc. etc.)

nay'-, alabbi nay'- ‘bring’ (6.53.2 abhi no ndaryam vdsu viram
prdyatadaksinam | vamdm grhdpatim naya, etc.)

vi bhaj- ‘distribute’ (10.85.29b brahmdbhyo vi bhaja vasu, etc.)
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bhar-, a bhar- ‘bring’ (7.77.4¢cd yavdya dvésa a bhard vdsini
coddya radho grnaté maghoni, etc.)

yam-, pra yam- ‘give’ (8.17.10 dirghds te astv ankuso yénd vdasu
praydchasi | ydjamandya sunvaté, etc.)

vah- ‘convey’ (1.51.3¢ saséna cid vimadaydvaho vdsv, etc.)

sav'’- ‘id.’, @ sav'- ‘set in motion’ (3.56.6, 5.42.3, 7.45.3 — see
below, Part II)

Most of these verbs, of course, also appear with ‘specific goods’;
a detailed exemplification would be tedious: merely note, exempli
gratia, to day- ‘distribute’ direct objects varyani (5.49.3), maghani
(7.21.77), vcfjdn (8.2.31), and so on.

2.2.2. tar- agent nouns governing ‘the good(s) / specific goods’

Particularly noteworthy is the frequency of tar-agent nouns in the type
of phraseology under examination. Thus, in addition to the formulas
discussed above, viz.:

datar- vajasya, datrdsya, bhireb, vdsunam, isam, rayinam,
radhasam, vajanam

datar- vdsu, radhah, maghdam, maghani

we also find, to semantically similar verbs (e.g. vi-bhaj- ‘distribute’,
vah- ‘convey’):

vibbaktdr- vdsoh, radbasab, rayib, maghanam
vibhaktar- bhagdm, vajam
volhdr- isam
volbar-  vdsu
and so on (for further examples see Tichy 1995: 193 and 263). I will

argue in Part II that the divine name (devd-) savitdr- has been generated
from this system.
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2.3.Summary

By way of summary, the basic point to draw from the material pre-
sented in this paragraph is that, from the Vedic-internal (and, broadly
speaking, synchronic) perspective, we are dealing with a formulaic sys-
tem, a network of phraseology involving: a set of related material pros-
perity terms; verbs of giving, offering, conveying, setting in motion,
etc.; and the preference for a stylistically marked morphological cate-
gory, the tar-agent noun. The ‘givers of goods’ formula is merely one
piece of this system. A question immediately arises: if the phrase under
consideration is embedded in a synchronic system in the way described,
does this suggest that Benfey’s equation is a mirage? But the Avestan
and especially the Greek parallel (which is patently archaic) should be
enough to satisfy the sceptic that the ‘giver of goods’ formula was not
coined within the recent prehistory of Vedic.” Instead, this situation
should lead us to ask a different question: if the ‘giver of goods’ for-
mula is inherited into Vedic, how many of the other elements of the
Vedic system outlined in this paragraph are inberited? In what follows,
I turn the attention to one possible further ingredient of the system
in PIE, represented in Vedic by the phrase vdsiani sav'- ‘impel, set in
motion the goods’.

Since I will argue below that this ‘giver/impeller/etc. of goods’ phra-
seology is also operative “behind the scenes”, as it were, in the crea-
tion of several words for ‘lord’, it will be useful to interject two notes
expanding on the two halves of the ‘giver of goods’ formula discussed
in this paragraph and their relation to notions of ‘lordship’.

3. Interiectum 1. Givers and lordship

Much has been written on giving and gift-exchange in early Indo-
European societies, in the wake of Mauss’s classic Essai sur le don,
especially as channelled by Benveniste in his influential discussions of
the vocabulary of gift-exchange. Benveniste wrote of Mauss:

Il a montré que le don n’est qu’un élément d’un systéme de prestations
réciproques a la fois libres et contraignantes, la liberté du don obligeant
le donataire a un contre-don, ce qui engendre un va-et-vient continu de
dons offerts et de dons compensatoires. La est le principe d’un échange qui,

7 A full discussion of the Avestan and Greek material, however, cannot be
undertaken here.
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généralisé non seulement entre les individus, mais entre les groupes et les
classes, provoque une circulation de richesses a travers la société entiére
(Benveniste 1948-1949: 7)

However, when one turns to the phraseology we have been investigat-
ing here, what is striking is how inapplicable the Maussian notion of
reciprocity is, at the verbal level: in the Rgveda, the simplex da- and its
nominal derivatives (dana-, datra-) are used almost exclusively® of one
direction of the exchange: the one which proceeds from the stronger
party.” The divine givers are of a radically different status from the
mortal recipients. Rather than a constant “va-et-vient” of gifts and
counter-gifts, we have rather a situation in which the divine gift cannot
be reciprocated in a commensurate way: “do ut des” is, in literal Vedic
terms, impossible.

The power dynamics implied by this sort of giving is most clearly
articulated, perhaps unexpectedly, in a passage of Classical Sanskrit
drama, the Mudraraksasa, where, significantly, we find an example of
the Vedic ‘giver of goods’ formulaic template (underlined):

mauryo ‘sau svamiputrab — paricaranaparo mitraputras tavabam;

data so ’rthasya tubbyam svamatam anugatas — tvam tu mabyam
daddsi;

dasyam satkarapurvam nanu sacivapadam tatra te — svamyam atra (5.19)

‘That Maurya is the son of (your) lord — I, whose business is to serve (you),
am the son of your friend;

he is a giver of wealth to you according to his own will, when attended (by
you) — but you give to me;

your role as minister there is honorable servitude — here it is lordship.’

8 The only example of da- used of a human offering to the gods I see in the RV is
10.116.5.

° Thus we may take the example of datra- (frequently in a figura etymologica with a
form of the verb da-), which without exception, in the RV, designates the gift of
a divinity. In the majority of cases it is accompanied by a genitive referring to that
divinity: so 1.116.6 (ASvins), 1.166.12 (Maruts), 1.185.3 (Aditi), 4.38.1 (either Mitra
and Varuna or Indra and Varuna [see Geldner ad loc.]), 6.61.1 (Sarasvati), 7.56.21
(Maruts), 8.43.33 (Agni), 8.49.2 (Indra). Without genitive: in the fomula datram
raks- (3.54.16, 10.69.4), datram da (6.20.7, 9.97.55 [datrdsya data)), and lastly in the
phrase isise varyasya...datrdsya (8.44.18, said of Agni). A parallel distribution applies
to dana- which, as is well known, refers to the gifts not of divinities, but of wealthy
patrons.
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In this passage of the Mudraraksasa, the speaker, Malayaketu, endeav-
ours to convince the minister Raksasa to join his side against the
Maurya king Candragupta. Malayaketu argues that Raksasa will be all
but a servant at the court of Candragupta: Candragupta will be the one
that gives him wealth (data so rthasya tubbyam). With Malayaketu, by
contrast, Raksasa will have the status of lord: he will be the one who
gives (tvam tu mahyam dadasi). In this differential model, the recipient
of such a gift cannot properly reciprocate, but is instead placed in a
state of obligation. The ‘lord’ is the one who gives, par excellence.

4. Interiectum 2. Goods and lordship: ¢awv and the
derivation of Hitt. isha- ‘lord’, Lat. erus ‘id.

The second component of the Greek reflex of the ‘giver of goods’ for-
mula - the gen. pl. éawv — has been the subject of much discussion, in
particular by Alan Nussbaum (1998: 130-145; 2014). Nussbaum’s dis-
cussion in the 1998 monograph has now been superseded in the details
relevant here by his 2014 paper. A brief summary of the argument as it
relates to eawv:

(a) Attempts to derive éawv from (1) the exact counterpart of
Avestan vayhuugm — viz. * hauésuom > *€€wv, or (2) the more
expectable *h.ésuom > *éon or *heséuom > *ehewon (and so
on) are beset with various difficulties.

(b) It is possible instead to leverage evidence for both *h,es-o-
‘good’ and its abstract *h;(e)s-e-h. ‘good(s)’ to suggest that
€awv is simply what it looks like: the gen. pl of a stem *eha- <
*h,(e)seh. ‘good, thing of value’. Further evidence for
*h:(e)seb. is seen in the Lat. adj. sanus, which is convincingly
and brilliantly derived from *h.seh.-no-.

(c) Thus in the ‘giver of goods’ phraseology we have semantically
identical variants in the basic meaning ‘goods’: gen.pl.

* h.uésuom inherited in Indo-Iranian, *b;(e)seh.som in Greek.

Of special relevance in the present context is the convincing derivation
from this same *h;(e)s-e-h. of two synchronically isolated words for
‘lord” in Hittite and Latin: *b,(e)seh, ‘good(s), thing of value, property’
- *h,esh,-6- (with possessive -6-) ‘propertied, proprietor’ > Hitt. isha-,
Lat. erus, both ‘lord’. The ‘lord” was thus, in Indo-European terms,
both the one who has the goods (*hidsmoi h.eseb. h.ésti, *h.esh.-6-)
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and who gives (*hids dédohsti, *débstor-). As 1 will argue in what
follows, he was also the one who ‘sets in motion’ — in the sense of
distributing — the goods.

Part Il. The formula vdsini savi- and words for ‘lord’
5. vdsdni sav'-, savitar- and Tocharian B saswe ‘lord’

In Barnes 2013, I argued that Tocharian B saswe ‘lord’ was the reflex
of a compound made up of the same ingredients (mutatis mutandis)
as those seen in the Vedic formula vdsini sav'-. In this section I will
summarize the argument of 2013, which I will go on to update with the
new material of paragraphs 6 and 7.

5.1. Vedic examples

Three passages in the Rgveda contain the phrase vdsini sav'- (3.56.6,
5.42.3, 7.45.3, cf. above §2.2.1):

trir 4 divdh savitar varyani divé-diva d suva trir no dhnab
tridhatu rayd d suvd vdsini bhdga tratar dhisane satdye dhab (3.56.6)

‘Three times a day, every day, o Savitar, impel valuables to us, three times
daily. / Threefold riches and goods impel here. O Bhaga, o Protector, o Holy
Place, position (them) for winning’

id iraya kavitamam kavinam undttainam abhi madbva ghrténa
sd no vdstini prdyata bitani candrani devdb savitd suvdti (5.42.3)

‘Rouse the best poet of poets. Wet him with honey, with ghee. / He — god
Savitar — will propel to us the golden goods that have been held forth and
set out.’

sd gha no devdb savitd sabava savisad vdasupatir vasuni
visrdyamano amdtim urticim martabhdéjanam ddba rasate nah (7.45.3)

‘The overpowering god Savitar will impel good things here as the lord of
goods. / Spreading wise his broad emblem, he will then grant to us the sus-
tenance for mortals.’

5.2. Interpretation of the Vedic material

In principle, one might suppose that these three instances simply play
upon the divine name savitdr-. But there are compelling reasons for



The distribution of goods and lordship in Indo-European 13

supposing the reverse, namely that the divine name itself has been gen-
erated from this and other phraseology characteristic of the divinity,
involving the verb sav'-. Tichy writes:

Die Benennung savitdr- ‘Antreiber’ ist durch die charakteristische Wirkung
motiviert, die der betreffende Gott bei Sonnenaufgang auf alles bewegte
und unbewegte Leben austibt. (1995: 198)

This — which is indeed the traditional understanding — is correct in
general outline, but it is rarely noted that the ‘Antreibung’ which is
in fact characteristic of savitdr- in the hymns themselves is, in the vast
majority of cases, not the quickening effect of the sun on the natural
world, but rather precisely the setting-in-motion by a divine authority
of ‘the goods’ bzw. ‘specific goods’ of various kinds. In other words,
the answer to the question: “what does savitdr- sav’-?” is, somewhat
unexpectedly:

Object Recipient Passages
amyrtatvam ‘immortality’, bhagam | devébbyab ‘the gods’ 4.54.2
uttamdm ‘finest apportionment’
amytatvdm ‘immortality’ vab (sc. rbhubhyam) 1.110.3
‘you (the Rbhus)’
bhitri vamdm ‘desirable dasuse ‘the sacrificer’ 6.71.4
abundance’
saiibhagam ‘good portion’ - 4.54.6
ksayari ... pastyavatah brhdadbbyah pdrvatebhyab | 4.54.5
‘die fluSreichen Wohnsitze’ ‘the lofty mountains’
(Geldner)
rdtnani ‘treasures’ dasiise ‘the sacrificer’ 5.82.3
sarvdtatim ‘wholeness’ asmdbhyam ‘us’ 3.54.11,
10.36.14
Srestham vdrenyam bhagdm ‘most | nab ‘us’ 10.35.7
beautiful, choice apportionment’
bhadram ‘the good’ dvipdde cdatuspade 5.81.2
‘biped (and) quadruped’
vdyab ‘strength’ ydjamanaya sunvaté 10.100.3
‘the sacrificer, the (soma-)
presser’

Only with the upasarga prd do we find the meaning ‘set in motion,
enliven’ at 1.157.1 (jdgat), 1.124.1 (prasdvid dvipdt prd cdtuspad
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ityai), 4.53.3 (prasuvdnn aktibbir jigat), 7.45.1 (bbitma). Indeed, the
form prasavitdr- or prasavitdr- (4.53.6, etc.) is attested in precisely this
meaning.

5.3. Tocharian B saswe ‘lord’

The phrase vdsini sav'- suggests in turn the analysis of Toch. B saswe
‘lord’ as < pre-PT *su-su-o(n)-, ultimately deriving from a verbal gov-
erning compound *h,su-sub,- ‘setting in motion the good’, i.e. dis-
tributing, giving out wealth. On the “zeroed-out” first compositional
member *h,su-° (to acrostatic *h,6su- |/ h.ésu-), see now Nussbaum
2014: 231.

6. Further Indo-Iranian examples

To this dossier we may now add an important further group of Indo-
Iranian words studied — unbeknownst to me in the 2013 article — by
Sims-Williams and Tucker 2005.

6.1. Iranian *huaH-

Iranian attests a set of primary comparatives and superlatives built
descriptively to a Proto-Iranian *huaH-:

(a) comparative *huaH-iah- (via * hudiah-aka-) in Bactrian youayo
(yolaxo, yauayo) ‘elder’ as well as in the morphologically
renewed youadapo ‘id.’.

(b) superlative *huaH-ista- (with vocalism remodelled as
*huaiista- after the comparative *huaiab-) in Avestan
huuoista- ‘best; eldest’, Khotanese hvasta- ‘best, chief, master’,
Sogd. xwystr ‘superior, chief’, Ossetic Dig. xester, Ir. xister
‘elder, eldest, biggest (finger, i.e. the thumb)’.

What is *hyaH-? Sims-Williams writes:

A connection with the root hu-, OIA sav'- (su-) ‘to impel” was proposed by

Bartholomae (1901: 127 n. 3; 1904: 1856): “Superl[ativ] zum V[erbum]

*hav-; eiglentlich| ‘der am meisten Anregung gibt, der autoritativste’”.
Bartholomae’s interpretation, somewhat implausible on its own,
derives strong support from Tucker’s interpretation of Vedic svamin-

‘lord’.
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6.2. Vedic svamin- ‘lord’.

Vedic svamin- ‘lord’ is argued by Tucker (Sims-Williams & Tucker
2005: 595—-602) to derive from the same root, again in “state II”
*suaH- < *sueb,-.'"° Originally this was a -mi- stem *suaH-mi-
< *sueh,-mi- according to Tucker (cf. OAv. dami-, etc.).

6.3. Vedic suri- ‘Opferherr’

One can go further. I think we can add Vedic sari- ‘Opferherr, Herr,
Schirmherr’ < *sub,-ri-, as (with different details) already in PW s.v.:

(1) (von1su)a)(eig. Antreiber) Veranstalter, Auftraggeber, derjenige, welcher
Priester u. s. w. zu einer ihm zugute kommenden heiligen Handlung
veranlasst und dieselben belohnt.

As in the material given in §6.1—2, the meaning is in the basic sphere of
‘person endowed with authority’. Formally, this is preferable to setting
up a unique compound with second member *-Hri-. The formation is
that seen in e.g. bhiri-, Gk 16pi¢ < *uid-ri- and elsewhere (AiGr II/2:
859 (§688)).

6.4. Phraseologisches?

The Iranian nasal infix present *hu-na-H- is attested twice in Old
Avestan (Y.31.15, Y.35.5), both times with xsa}ram ‘power, command’
as the direct object:

y3 draguudité xsadrom hunditi (Y.31.15) ‘who delegates power to the
deceitful one’

xsadrom ... aibi dadomahica cismabica *huugnmahica (Y.35.5) ‘we ...
assign, commit and delegate the power’!!

J. Narten writes (Narten 1986 ad Y.35.5):

DafS die beiden altavestischen Belege das Prasensstammes huna- / hun- das
gleiche Objekt haben, kann Zufall sein. Doch ist nicht auszuschliessen, dass
xsadram hi ebenfalls ein alter Terminus der Herrschaftsiibertragung sein
konnte, vergleichbar dem Ausdruck ksatrdm dha | xsadrom da.

19 The ablaut patterns shown by the root are an interesting topic in their own right,
but one which cannot be pursued here.
11 The translations are those of Humbach 19971.
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As Narten remarks (earlier in the same note), this recalls the Vedic con-
structions of sav’- with the recipient in the dative and as object various
‘specific goods’, abstract as well as material: precisely the material sur-
veyed above. As a possible ‘alter Terminus der Herrschaftsiibertragung’
it also recalls the later, Vedic-internal development of the verb sav'- in
the sense ‘consecrate’: indeed, it might be noted, the very same com-
bination appears — independently! — in the Aitareya Brahmana siyate
ha va asya ksatram yo diksate ksatriyah san (8.5.1) ‘his royal power is
consecrated, who being a ksatriya consecrates himself’.

Much more could be said about this and related uses of Vedic sav'- /
Avestan hi-,'* but the key point to note is the obvious relationship
between, on the one hand, the designations for persons endowed with
authority built to this root in Iranian and Vedic discussed in this para-
graph, and, on the other, the Vedic and Tocharian phraseology dis-
cussed above in §3.

7. Hittite assu suwai

We can add one further reflex of the ‘impel, set in motion the goods’
formula, this one from Hittite, a source which guarantees a fascinat-
ing antiquity for the phraseology under investigation. Hittite attests a
phrase which appears to combine (mutatis mutandis) the very same
elements discussed in §5, found in the 2sg. imperative as assu Suwai,
corresponding to 2pl. suwatten. Let us first canvass the attestations.

7.1. Attestations

The phrase is attested in the assembly of prayers for the health of the
king collected under the heading of CTH 458.10.1. These are generally
agreed to represent new script (NS) copies of an Old Hittite (OH) orig-
inal. The verb appears in the imperative, both 2sg. and 2pl.:

LUAZU ma-al-ti a-a$-$u-u $a-[ku]-wa-at'[-te-et la-a-ak]

nu la-ba-ar-na-an a-as-Su Su-t-wa-i [e][-e§-ri-iS-Se-et ne-wa-a-ah]

12 For example, it seems possible to analyse the OP royal name Uvaxs(a)tra-
(: Kva&dpng) as a @epéorkog type *huua-xstra-. For the zeroing-out of second
member, see perhaps Av. bixadra- < *dui-gHtra- besides Ved. gatrd- < *gaHtra-, Av.
araduunafsna- < *-fstna- besides fstana-, Ved. stana-, (: Gk map-6évo-); the origin of
this phenomenon is presumably to be sought in some analogy with the pattern seen
e.g. in Ved. janu: *-jiiu- et sim.
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na-an EGIR-pa ma-ia-an-ta-ah (KUB 41.23 ii 9-11, ed. Fuscagni,
hethiter.net/: CTH 458.10.1 (INTR 2013-02-05), plus CHD S s.v. Suwaye-,
Suwaya-, Suwai- 2. (p. 5471))

CHD translate “the exorcist priest recites: ‘incline your kind eyes and
watch the Labarna favorably; renew his frame and make him young
again’.” Fuscagni has a different rendering: “Der AZU-Priester rezitiert
(folgendermafSen): [Neige] wohlwollend d[eine] Augen! Fiille Labarna
mit Wohl! [Erneuere seine| Glestalt!] Mache ihn wieder kraftig!” (see
below §7.2 for further discussion).

Parallel passages exist in several related texts:

[... nu la-bJa-ar-na-an a-as-$u Su-wa-at-t[e-en (KBo 59.183 iii 3, part of the
same text CTH 458.10.1)

nu la-bja-ar-na-an a-as-Su Su-wal-i(a) e-e$-ri-Se-et]

[ne-wa-a-a]h n-an EGIR-pa GURUS-ah (Bo 3995 ii 14-15, CTH 458.10.3

ed. Fuscagni).

The phrase a-as-Su Su-wa-at-te-en also appears twice at KBo 12.18 i
5—7 (plus duplicates).

A related sequence is found in the MH prayer to the Sun Goddess
of the Earth (CTH 371), uttered by an officiant on behalf of the king:

a-as-Su-u IGI"A-KA la-a-ak LI-IM [la]-ap-li-ip-pu-us kar-ap na-| ... |
[LJUGAL-un an-da a-a$-Su $a-ku-wa-ya nu a-as-Su ut-[tar]
[1]s-[ta]-ma-a$

“Neige deine gitigen Augen! Hebe (deine) tausend Wimpern und [ ... ]
blicke den [K]onig giitig an!

<Neige deine Ohren> und [h]ore (sein) gutes Wort!” (trans. Rieken)!?

7.2. Interpretation

As indicated in the survey of passages just given, there is disagreement
as to the interpretation of the verb suwai, 2pl. suwatten. One may com-
pare the formulation of CHD s.v. Suwe-: “due to similar spellings in
later Hittite, attribution of forms to suwaye- ‘to see’, su(wa)- ‘to fill’

3 Further literature in Lebrun 1980: 83—91; Rieken et al. (ed.), hethiter.net/: CTH
371.1 (accessed 18 January 2016).
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or Suwe- ‘to push’ is sometimes problematic”. Let us consider each of
these three possibilities in turn:

(a) Pace Fuscagni, ‘fill’ can be eliminated — there is no evidence
for a stem Suwai- to the verb $i-, Simwa- ‘fill’; at KUB 24.10 iii
12 the sg. imp. Su-wa-a-i[d-du (OH/NS) is to suwe- ‘push’; see
Kloekhorst s.v. suue/a-*, followed by CTH s.v. $u -, Suwa-.

(b) In context a form of Suwaye-ISuwaya-/sSuwai- ‘look’ clearly
makes excellent sense. Indeed, this seems to be how the phrase
was understood by Hittite speakers, to judge by its apparent
replacement in Middle Hittite with the phrase attested in the
passage of CTH 371 given above (hassun anda assu sakuwaya
‘blicke den [K]onig giitig an!’). However, it is suspicious that
this is the only context in which the verb suwaye-/Suwaya-/
Suwai- ‘look’ takes an accusative direct object.

(c) Formally, a form of the verb suwe- ‘to push’ is equally
possible, since the confusion with the hatrae- class which
the form Suwai displays is also found in OH/NS mss. in
forms of the 3sg. written Su-wa-a-iz-zi.'* Suwe-, of course, is
uncontroversially the Hittite reflex of PIE *seuh,-.

Taking (b) and (c) together, it might be suggested that the phrase
*h,0lesu- (~ *hwolesu) seub,- did indeed give Hittite assu Suwe- ‘impel
a good, a favor’, and that this phrase was in turn misunderstood or
reanalysed by speakers, within the history of Hittite, as containing the
verb Suwaye-/Suwaya-/suwai- ‘look’. This would have been facilitated
by the semantic development of the verb Suwe- from ‘set in motion,
impel’ > ‘push (away), banish’.'s

8. Summing up

To sum up the results of Part II of this study, I have argued for:

a) A three-way set: Vedic vdsuni sav'-, Toch. B saswe < *su-su-
y L
o(n)- < *hsu-sub,-+, OHittite assu suwe- < PIE *h,0/esu-
(~ *hwolesu) seub,-.

14 See the material in Oettinger 2002: 293-298, esp. 296.
5 The syntax of the phrase is still difficult under this supposition, but it is difficult
under any interpretation.
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(b) *seub,- as an element in terms for ‘lord, chief, authority’:
again Toch. B saswe ‘lord’; Ved. svamin- ‘lord’ << *syaH-mi-,
suri- ‘Opferherr, Herr, Schirmherr’ < *sub,-ri-; Proto-Iranian
*hyaH-iah- (: Bactr. youayo etc.), *huaH-ista- (: Avestan
huunoista- ‘best; eldest’, Khot. hvasta- ‘best, chief, master’, Sogd.
xwystr ‘superior, chief’, Ossetic Dig. xester, Ir. xister etc.).

Returning, by way of conclusion, to the ‘giver of goods’ formula with
which we started, it may be said that the Indo-European ‘lord” was the
one who both possessed and distributed good things. The act of distrib-
uting could be referred to by using various verbs, of which *deh;- and
*seub,- are the most prominent, but others listed in §2.2.1 above are
also likely to have been used. Many further connections may be made;
one thinks, to take one example, of Old English poetic formulas such
as the standing epithets of lords synces brytta ‘distributor of treasure’
(Beo. 607, 1170, 1922, 2071 and elsewhere) and beaga brytta ‘distrib-
uter of rings’ (Beo. 1487, etc.), and in general the near obsession with
treasures, rings and the like, and their distribution, which is charac-
teristic of Old English poetry'® — but this would be a topic for another

paper.

References

AiGr = Jacob Wackernagel [& Albert Debrunnner]. 1896-1954. Altindische
Grammatik. 3 vols. in four. Gottingen: Vandenhoeck & Ruprecht.

Barnes, Timothy G. 2013. The etymology and derivation of Tocharian B
saswe ‘lord’ and nakte (: A 7ikdt) ‘god’. Tocharian and Indo-European
Studies 14. 31—54.

Bartholomae, Christian. t9ot. Arica XIV. Indogermanische Forschungen 12.
95-1I50.

Bartholomae, Christian. 1904. Altiranisches Worterbuch. Strassburg:
Trubner.

Benfey, Theodor. 1872. Ueber die Entstehung des indogermanischen
Vokativs. Gottingen: Dieterich.

Benveniste, Emile. 1948-1949. Don et échange dans le vocabulaire indo-
européen. [’Année sociologique 3. 7—20.

1¢ Friendly reminder of Riccardo Ginevra in the discussion after the paper.



20 Indo-European Interfaces

CHD = Hans Guterbock et al. (eds.). 1980~. The Hittite dictionary of the
Oriental Institute of the University of Chicago. Chicago: Oriental Institute.

Hoffmann, Karl. 1976. Aufsdtze zur Indoiranistik. Vol. 2. Wiesbaden:
Reichert.

Humbach, Helmut [in collaboration with Josef Elfenbein and Prods O.
Skjeerve|. 1991. The Gathas of Zarathushtra and the other Old Avestan
texts. 2 vols. Heidelberg: Winter.

Jamison-Brereton = Stephanie Jamison & Joel Brereton. 2014. The Rigveda.
3 vols. Oxford: Oxford University Press.

Jeon, Soon-Hwan. 2001. Die Nominaldeklination in der Sprache des Rigveda
und ihre indogermanischen Grundlagen. Dissertation, University of
Regensburg.

Lebrun, René. 1980. Hymmnes et priéres hittites. Louvain-la-Neuve: Peeters.
Narten, Johanna. 1986. Der Yasna Haptayhaiti. Wiesbaden: Reichert.

Nussbaum, Alan. 1998. Two studies in Greek and Homeric linguistics.
Gottingen: Vandenhoeck & Ruprecht.

Nussbaum, Alan. 2014. The PIE proprietor and his goods. In H. Craig
Melchert et al. (eds.), Munus amicitiae: Norbert Oettinger a collegis
et amicis dicatum, 228-254. Ann Arbor: Beech Stave.

Oettinger, Norbert. 2002. Die Stammbildung des hethitischen Verbums.
Nachdruck mit einer kurzen Revision der hethitischen Verbalklassen.
Dresden: Verlag der TU Dresden.

PW = Otto Bohtlingk. 1855. Sanskrit Worterbuch, herausgegeben von der
kaiserlichen Akademie der Wissenschaften, bearbeitet von Otto Bohtlingk
und Rudolph Roth. St. Petersburg: Eggers.

Rieken, Elisabeth et al. (eds). s.d. hethiter.net/: CTH 371.1 (accessed
18 January 2016).

Schmitt, Rudiger. 1967. Dichtung und Dichtersprache in indogermanischer
Zeit. Wiesbaden: Harrassowitz.

Sims-Williams, Nicholas & Elisabeth Tucker. 2005. Avestan huudista- and
its cognates. Indogermanica |FS Klingenschmitt]|, §87—-604. Taimering:
Schweiger.

Tichy, Eva. 1995. Die Nomina agentis auf -tar- im Vedischen. Heidelberg:
Winter.


http://hethiter.net/

The distribution of goods and lordship in Indo-European 21

Appendix: Complete list examples of the “givers” template
in the Rgveda

6.23.3

7.20.2

10.55.6

2.22.3

1.22.8

8.66.2

3-13.3

4.17.8

ad 2.1.2.

8.51.5

pata sutdm indro astu sémam pranenir ugré jaritaram iuti

kdrta virdya siisvaya ulokdm data vdsu stuvaté kirdye cit

hantd vrtram indrab Siusuvanab pravin wii viré jaritaram it
kdrtd sudase dha va ulokdm datd vdsu mithur d dasise bhit
Sakmand $ak6 arundh suparnd d yé mahdb sirab sanad dnilab
ydc cikéta satydm it tdn nd mogham vdsu sparbdm utd jétotd datd
sakdm jatib krdtuna sakam ojasa vavaksitha

sakdm vrddhé viryaib sasahir mgdho vicarsanib

data radba stuvaté kamyam vdsu

sainam sascad devé devdm satydm indram satyd indub

sdkhaya d ni sidata savitd stémyo nii nah

datda radbamsi sumbhati

nd yam dudhbrd virante nd sthird miiro mdde susipram dndhasab
yd adityd sasamandya sunvaté data jaritrd ukthyam

sd yantd vipra esam sd yajianam dtha hi sab

agnim tdm vo duvasyata data yé vinitd maghdm

satrahdnam dadhrsim tumram indram mabam aparam vrsabhdm
suvdjram

hdnta yo vrtrdm sdnitotd vajam datd maghdni maghdva suradbah
oxytone type datdr- c. gen. objecti:

Y6 no ddta vasanam indram tam hiimabe vayim

vidma by asya sumatim ndviyasim gaméma gomati vrajé

and with other direct objects in the same semantic sphere:

8.90.2

2.33.12

6.23.10

tvam data prathamé radbhasam asy dsi satyd isanakit
tuvidyuwmndsya yiijya vrnimabe putrdsya savaso mahdb
kumards cit pitdram vandamanam prati nanama rudropaydntam
bhitrer datdram sitpatim grnise stutds tvdm bhesajd rasy asmé
evéd indrab suté astavi séme bharddvajesu ksayad in maghonab

dsad yadtha jaritrd utd surir indro rdyo visvdvarasya data
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6.37.5 indro vajasya sthdvirasya daténdro girbhir vardhatam vrddhdmahah
indro vrtram hdnistho astu sdtvd ta sirib pruati titujanab
§.23.2  tdm agne prtandsibam rayim sabasva d bhara
tvdm bi satyé ddbhuto datd vajasya gomatab
8.96.20 sd vrtrabéndras carsanidhit tam sustutyd havyam huvema
sd pravitd maghdva no ‘dhivaktd sd vajasya sravasyasya ddtd
8.92.3 indra in no mahdanam data vajanam nrtiih
mahar abbijivv d yamat
8.46.2  tvam hi satyam adrivo vidma dataram isam
vidma dataram rayinam
9.97.55 sdm tri pavitrd vitatany esy dnv ékam dhavasi pitydmanab

dsi bhdgo dsi datrdsya datdsi maghdva maghdvadbhya indo
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